The very limited nature of the measure needs to be emphasised. This was not a proposal for general naturalisation. The individual wishing to be naturalised was still required to obtain a private act of parliament at considerable expense. 18 Neither was there thoroughgoing Jewish support for the Bill. Gideon, who had predicted the unwelcome attention legislation would bring, resigned his membership at Bevis Marks in protest at the synagogue's implication that he supported the measure. 19 Nonetheless, both points were lost in the growing clamour that continued throughout the summer of 1753. A concerted campaign against the Bill in the anti-ministerial London Evening Post, a paper which provided much popular material for the regional press, led to widespread publicity of the measure. 20 Critics imagined the government to be in league with a Jewish lobby (led, ironically, by Gideon) planning to naturalise all Jews resident in Britain and encourage mass Jewish immigration. The continued criticism, combined with an upcoming General Election in 1754, resulted in the Ministry moving to end the controversy. The 'Jew Bill' was never a plank of government policy, and despite the confidence of some that 'no British parliament whatever…will ever cancel so laudable, and advantageous an institution as is the Jew Act' 21 it was repealed on 28 November 1753. 22 No Jews had made use of its provisions.
The question of how to interpret this bizarre episode in Anglo-Jewish history has consistently puzzled historians. Thomas Perry proposed that the debate should be viewed through a political lens as an example of the still strong divisions between Whig and Tory ideology that had been seen, in a Namierite interpretation of the period, to have faded into insignificance by the 1750s. To a large extent the debate was not about Jews at all, but about using a convenient stick to beat the government with. Claims of religious concern were therefore a mask for political intent. 23 Yet while the political background was undoubtedly important, to overemphasise it is to risk marginalising the very real religious concerns that did emerge. on land and the treatment of 'natives' by a foreign power, also provided an opportunity for writers to reflect concerns and aspirations of empire.
While most work has focused on the rhetoric produced by the opponents of the Bill, when we turn to those writing in favour of the measure, the picture is both complicated and significantly expanded. It is here, and not among the Bill's opponents as Nabil Matar has
claimed, that we find a strong and consistent emphasis on the idea of the restoration of the Jews to Palestine. 31 Just as with the Bill's opponents, for these writers the naturalisation of the Jews served to build up English national identity. Their works emphasise that Englishness had always been fluid and inclusive. However, even when incorporated within the English body politic, the Jews retained an eschatological separation which would see them return to
Palestine. It is in providing the conditions that would lead to this return that England could find its role and reconstruct its sense of national identity. In using Restorationism as a lens through which to view the Jew Bill controversy, it becomes possible to see the debate as more than just a passing political storm 32 and instead view it as part of the continuing discussion of England's role in prophecy that had generated such excitement in the seventeenth century, and would do so again in the 1790s. 33 Debates over the role of prophecy in the Jew Bill controversy were particularly conducive to discussions of national identity as they opened up a series of related questions which touched on these other elements of identity construction. Prophecy raised questions of England's role in the drama of the Apocalypse, Historians have largely dismissed the use of prophecy in the debate as rhetorical posturing or as a form of satire. It would be wrong to deny that this was the case with some of the work produced against the Bill -cunning rabbis representing the Ministry or reworkings of Genesis in which Jews drove 'Pelhamites' from the land were clearly not intended to be taken entirely seriously. 35 The use of such abstracted satire for political purposes, including invented 'prophecies', was an established tool of the press in the mid-eighteenth century. 36 As Jeremy Black noted, the Ministry was well-aware that some newspaper satires were so ridiculous that they could be safely ignored as having little impact on public opinion. 37 Yet even bearing this in mind, the Ministry appear to have taken religious attacks on their positions seriously. Josiah Tucker, the economist and clergyman who was commissioned to write an official response to criticism, thus made addressing the question of prophecy and the Jew Bill one of his central concerns: 'one would think from the clamours that have been raised, that the question was, whether the temple at Jerusalem was to be re-established'. 38 As controversy in Anne's reign. The government recognised that religious commitment was powerful and viewed it as prudent to avoid controversy in the area. Indeed, Taylor While it would be wrong to claim that Judeo-centrism was the established way of reading biblical prophecy, as eschatology was always a controverted category, it had remained an important element of prophetic hopes after 1660. As Warren Johnston's recent work has shown, the millenarian speculation of the 1650s did not vanish at the Restoration, but was instead employed in more politically conservative forms. 42 The idea of a mass-Jewish conversion was commonly held, and the concept of a restoration to Palestine was something that was reiterated regularly in authors from a variety of traditions. Titus was the occasion of the publication of the gospel to us Gentiles,' he suggested, 'so our downfal may contribute to the Restoration of the Jews, and both together bring on the final publication and prevalence of the true Religion'. 53 Having been published only four years prior to the debate over naturalisation, Hartley's work linked the idea of Jewish restoration with a belief in the inevitable destruction of the political status quo. This is a point worth remembering in discussions of the implications of prophetic fulfilment in 1753. 49 While some writers adopted the premillennial position after mid-seventeenth century commentator Joseph Mede (in which Christ returned prior to the start of the millennium to inaugurate it), others followed Daniel Whitby's influential work in arguing for a postmillennial return of Christ (Christ returns after the conversion of the world the supernatural merely as a titillating spectacle; an experience broadly analogous with attending the theatre. 92 Certainly, many of the examples mentioned above attracted interest due to their entertainment value. But this was not the case for all of those who followed them.
As Shaw argues, press warnings against credulity in such cases suggest that many took them seriously. 93 Thus while reports of supernatural judgements that would fall on England as a result of naturalising the Jews might seem beyond the realms of possibility, in a context in which wondrous events could be accepted they became at least broadly plausible.
In reversing the usual Restorationist position on the blessings offered to the nation by interactions with the Jews, so the Bill's opponents used the underlying Restorationist narrative of Jewish militarism, connection to Palestine, and messianic expectation to argue against the Naturalization Act. At times they therefore employed satirical re-imaginings of Jewish restoration in their work. 'The ten tribes, when they hear of this Act, will undoubtedly discover themselves and take advantage of it', noted one cynical commentator. 94 
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The passage is surprisingly rich for the concerns it raises relative to national identity.
Not only had England betrayed its religious roots, but questions of separation from Europe
('fenced with the walls of the depth'), imperialism, and shifting gender roles also emerge clearly in the imagined biblical narrative. These concerns combined with a much darker fear Thus the Gazetteer's dream narrative highlighted the peaceful trading nature of the Jews whose obsession with material gain led them to reduce the native inhabitants of the land which had welcomed them to abject poverty, while the Post linked growing colonial influence to corruption: 'As they increase in Number, so will they increase in power; and as they increase in power, so will they increase in cruelty; 'till be Degrees, we find ourselves become the Slaves of merciless and cruel Tyrants'. 121 The allusion to British imperial endeavours in 'Shylock's' boast that 'our brave Men of War shall scower the main/ And our Red-coats restore Judah's Sceptre again' 122 was obvious. It is therefore significant that the methods Jews were accused of using to fulfil the prophecies anticipated criticism of the East India Company that would emerge in the 1760s. Both the Gazetteer dream and the Genesis 34 parody included a pattern of feigned friendship to natives, followed by increasing numbers of colonists and tyranny until the natives were reduced to slavery or expelled. This can be compared with Samuel Foote's 1768 play The Nabob, which recounted that the Company were 'admitted as friends' had 'a beneficial commerce with the inoffensive and innocent people' until 'at length we growing too strong for the natives, we turn them out of their lands, heathen whither they be gone, and will gather them on every side, and bring them into their own land"'. 139 For others, those who opposed the Bill were being selective in their use of was therefore not to be defined simply by drawing on the idea of a pure English bloodline, but rather upon ideas of birth right and connection to the inherent qualities of the land. This was certainly partially conditioned by awareness of the compound nature of British identity after the Act of Union. 153 There was also an awareness of the potential for positive transformations through residence in England, a view which can be seen to tally with the idea that a shared conception of 'Britishness' could be spread to diverse peoples in new territories The debate over the Jew Bill was complex and the controversies that surrounded it included a variety of concerns. These included criticisms of the Pelham ministry, worries about the unity of the state, concerns over British imperial projects, and fears over the future of religion. Within all of these categories, Restorationism had a role to play, whether in providing the narrative background that allowed wide discussion of theories of Jewish militarism and takeover, or in continuing to argue for the centrality of the restoration of the Jews and England's role within it. Understanding the importance of continuing Restorationist thought in these debates is important for a number of reasons. For scholars of Anglo-Jewry it helps to explain why Jews were portrayed as violent and land-grabbing by opponents of the Bill. Tapping into a reservoir of Judeo-centric images, they were able to bring the militarised image of the Jews desperate to gain their own land to the foreground and to use it to their political advantage, while addressing contemporary political and imperial concerns.
The use of the Restoration motif also highlights the continuing importance of religion to mid-eighteenth-century political debates. While work on the Jew Bill has often argued that religion was being used primarily for political ends, or merely returning to old anti-Semitic 159 Philo-Patriae, Further Considerations, p. 90.
